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(impression) for some time as in the case of the fear which
continues. The fear is dispelled when the true know? edge
of the rope comes; and yet the samskara of the fear con-
tinuous and shows shivering etc.. Likewise through sam-
skara avidya too continues to be for some time; and thus
is the cause for the 'ahankara granthi.

Objection : There can be a samskara only for an
act (kriya) or for knowledge (jnana) and none forajnana or
for its product.

Reply : No. We do find the samskara of the gandha
(latent impression) also; and this is not an act, nor a cog-
nition.  Further, during 'pralaya' we accept that all
entities remain in the form of their samskaras.  Every
where samskara is inferred to remain when that which
gives rise to it comes to an end.  Moreover, avidya and
its products are not taken to be the absence of knowledge,
but to be 'bhanti jnana\  Even ajnana is ^sakshibhasya';

and it has thus the jnanabhasa" whence it can give rise to a
samskara.

Objection : But a samskara is only the cause of
memory. How can this give rise to the immediate appre-
hension of the appearance of quality ?

Reply : We reply that avidya and its products bring
the dosha for consciousness. The defect that is in the cause
of 'aparokshavabhasa' is the cause of 'aproksha bhrama7
and when the self is the ground of avidya, it can be the
ground of this samskara also.

Now avidya is the upadana for all its products save
its samskara. And just as the self is not the upadana of